鈴木大拙の思想における「悟り」の構造 by 松丸 壽雄
鈴木大拙の思想における阿吾り」の構造
松丸
A study of " satori"in the thought ofD. T. SUZUM
MATSUN仏RU Hisao
SU11血ary:
We inquire into the structure of " satori", enlightenment 血 Zen・Buddhism,
With the help of writings of Daisetz T. suzuk. 1n order to eluddate the
Structure, we raise some questions concerning " satori" as f0110WS:
Does the essen杜al experience ca11ed "satori" consist of an inteⅡectual
dimension as weⅡ as an intuitive one? or, does it reject any approaches to
its essence by means of inte11ection? Suppose that "satori" has an
inte11ectual dimension; then, we must ask ourselves, if it is possible for us to
Comprehend a "satori" only by means of human inte11ection which is
believed to be separated from the functions of emotion and voliuon. or,is it
necessary for us to obtain some other approaches to satorithan 血teⅡection?
According to the thought of suzuki, satori consists not only of zen・
experience (zen・ka'ken), but also of zen・awareness (zen・ishikD. By that
expression he means that satori cannot get to realizing itseH in the strict
Sense of the term unul zen・experience is accompanied 工Vith zen・awareness.
That is to say that satori concretizes itseH, when zen・experience is led to
Self・expression through the help of zen・awareness, because it C且n be
Origina11y regarded as integration of zenexperience and zen・awarenesS 血
the form of self・awareness qkhi自知).
Because zen・experience is accompanied with the action of seH・expression,
it indudeS 且 k血d of conveyance of contents as self・expression, in other
Words, satori has in itself some or other sort of constituents of knowledge
involved in the conveyance. HOW'ever, this kind of knowledge is not
accessible to the ordinary inte11ect, for satoriis an intuiuve activity in t11e
form of self・awareness as a whole, which is not di丘erenti且ted yet into an
agent of being aware of and a thing to be an object of tbat awaTeness. This
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is the very essential structure of satori as self・awareness.
By the way, the self・awareness is rea11Zed 血 the way of self、idenufication
Of a place in which awareness or consciousness of some kind is at work.
Suzuki explains the structure of self・idendfication of satori as f0110WS:" satori
is the condnuum becoming consdous of it. when it perceives itself as it is in
itself there is a satori. Therefore there iS 血 Satori no di丑erentiauon of
Subject and object."(ιivmg by zen, P50)
XN'hat does it mean by the continuum? The conunuum connotes a place in
Which an undi丘erentiated finds itself 血 its proper place or niche in such a
Way as it is in itseH. Therefore,"the continuum becoming conscious of it"
implies that the place of an undi丘erenuated is aware of itself, and this
activity of the place itself is just the activity of the seH、awareness as it is in
itself, the S飢ori. so satoriis a kind of the self・awareness characterized by
Self・mirroring of the place in which the self・awareness is at work.
The self・mirroring of place as self・awareness is already comprehensive of a
Way to di丘erentiauon into an agent of awareness and a thing to be an object
Ofthe awareness. The W且y to di丘erentiation 部Ves birtb to a logic ofthe place
Of seH・awareness, namely the "soku・ル'10gic", which means the logic of the
reality by means of " reversion through reversion," as it were, or," absolute
a丘irmauon through absolute negation."
Therefore,北 is often expressed with using contradictory terms such as
"discretion of indiscretion,""knoW血g of unknowing," or "the consdous of
the unconscious." This contradictory expressions of activity of seH,awareness
are nothin宮 but seぜ・expressions of activity of satori or of "im、mediate" seH、
awarenesS 血 the sense of the self・awareness or the consciousness which is
"not mediated" by anything other than itself.
So the logic of soku・hiis,in a manner of speak加g, a thread ot di丘erentiauon
Of the satori・reality which realizes itself in and through the acuvity of the
Self・awareness which is at w'ork in the reality. This is to say that satori as
Self・awareness comprehends a sort of knowledge to which the soku・加'10gic
Can make approaches.
However, this logic is not a tool with which the inteⅡect can grasp the
Teality of satori, but the one by means of which we can touch on the whole
activity of self・awareness induding the seぜ・mirroring of the place and the
Self・awareness of the reality aS 辻 is in itself. At the same time, the whole
activity includes the activity of our own self・awareness, so it can be
accessible to uncovered whole activity of self・awareness as it is in itself
(zentai sayU全体作用). This means just that the uncovered wholeness of
activity of self・awareness lets itself know to the activity of our own self、
awareness as a whole, that is, the activity of the self・awareness being based






















































































4 Daisetz Teitaro suzuki:ιiⅥ)ユg by zen, New Delhi, Munshir且m Manoharlal publishers
Pvt. Ltd, 2001, P.47 :"what iS 即Ven us primarily,immediately,iS 2. continuum 訊『hich is
not divisible into atoms ;"






















































































































































































































































































































































































































しま The Koan 五Xerciseであり、 Essaysin zen Buddhism, second series, 1933にⅡ又'暴された
ものである。現在では The zen Koan as a means of Atta血力lg Ξnhghtenment, 1994,




















































































































































































































































































































































































































































































































































































































































































































































































Mathesis universalis volume 8, N02//マテシス・ウニウェルサリス 8巻2号
焦りと共に感じ取っている。経済的な、従って目に見える裕福さは、精神的な、
従って眼では測れない裕福さに繋がらないと同様に、経済的な貧困は、かなら
ずしも精神的貧困に結びついている訳ではない。むしろ、経済的な貧困をもの
ともせずに極限にまで追求することによって、鯏って精神的な貧困から脱する
ことのできる場の開けを経験できる場合すらある。
例えば、マイスター・エックハルトの「貧」は、そのようなことを可能にす
るものであるU。大拙の大地性もこういった外面的な貧の窮極のところで内面
的な裕福に逆転的な転換をもたらすものと考えられるものである。従って、上
に述ベたような批判の立場は、最初から大拙の大地性を大拙の立場から看て取
ろうとしない、理解しようとしない立場であり、個人主義的自由主義と称する
「自分の立場」、或いは極端化して言えば「我(が)の立場」のみを正しいもの
と見なし、そのことによって却て自己自身の立場に囚われて、大地性の本来的
意味を見ようとせず、これを最初から拒否しようとしている立場である。つま
リ、他者を、そして他者の立場を自ら見ざる聞かざるをしていることを意識せ
ずに、見ざる聞かざるをしてしまっている人々の意見であると言えよう。
4]長谷正當
い。
細谷昌志編『宗教の根源性と現代』第三巻所載の拙論「貧と聖」を参照された
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